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THE LORD OUR COMING KING, HASTEN TO 
ADORE HIM! 


FEW weeks ago we entered upon the new year of 
Christ, the liturgical year. The liturgical year is 
the annual commemoration and representation of the 
work of redemption for the purpose of glorifying God 
and sanctifying the faithful. It is divided into three 

seasons or cycles: the Advent, Paschal, and Temporal cycles. The 

first one, the Advent Cycle concerns us at present. Advent means 

“coming”’; liturgically, “‘the coming of Christ’’. The Advent Cycle 

extends from the Sunday nearest the feast of St. Andrew (Nov. 

30th) to the octave of the feast of Epiphany (Jan. 13th). It is 
more commonly known as the “‘Christmas’’ cycle. This name, 
however, does not well express the character of this holy season 
and its celebration. ‘‘Epiphany”’ cycle would mean a great deal 
more, provided we have a correct notion of the word “‘Epiphany’”’. 

Epiphany does not mean a feast of the three holy kings; we have no 

such feast in the universal Church. Nor does it merely refer to the 

manifestation of the new-born Savior to the Magi. Epiphany is 

a Greek word signifying ‘‘appearance’’ or ‘‘a becoming manifest’, 

especially of a deity. The pagans of old believed that from time 

to time their gods descended from heaven to manifest themselves in 
all their glory to mortal man. Such a condescending ‘‘appearance’’ 
they called an ‘‘epiphany’’. Or, when a powerful king — and kings 
were considered and honored as gods — favored his subjects with 

a visit and showed himself to them in all his royal splendor, they 

spoke of this event as an “‘epiphany’”’ of that respective king. 

What the word “epiphany’’ meant to the Greek world, 

“advent’’ meant to the Latin, namely, the gracious coming and 
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resplendent manifestation of a god to his adorers, or of a king to 
his subjects. Now what the pagans vainly believed in and longed 
for became heavenly reality for the whole world on the day when 
the Son of God, the King of Kings, ‘‘for us men and for our sal- 
vation came down from heaven and became incarnate by the Holy 
Ghost of the Virgin Mary and was made man”. That was an 
“epiphany’’; that was the ‘“‘Adventus Domini nostri Jesu Christi’’, 
the ‘‘gracious coming of our Lord Jesus Christ’’, which the Church 
proclaims in her Martyrology on the eve of Christmas. 

The first cycle of the Church’s year, therefore, deals with the 
“Epiphany of Christ’, or, let us say, with the ‘“‘Advent of Christ’’. 
It is properly called “Epiphany Cycle’ or ‘‘Advent Cycle’. [| 
prefer the latter term. It comes closer to the minds of the people 
and means exactly the same as the former, and evidently more than 
our Anglo-Saxon “‘Christmas’’ cycle. 

By ‘“‘Advent Cycle’’ we mean the period of the liturgical year 
devoted to the commemoration and representation of the gracious 
coming and the resplendent manifestation of Christ to the world. 
But which ‘“‘coming”’ of Christ do we commemorate and represent? 
The work of redemption extends from the Incarnation, the first 
coming of Christ, down to the Parousia, His final coming, which is 
the end and seal of redemption. This whole work of redemption 
may be considered as one great ‘‘Adventus’’, one great coming and 
manifestation of our God-king to mankind. There are, however. 
three phases, three expressions of this one Advent of Christ: 
namely, 1) His Advent in the ‘fullness of time’; 2) His final 
Advent at the consummation of the world; 3) His liturgical 
Advent to the Church on earth (in Sacrament and prayer). And 
these three phases, these three expressions of the one great Advent 
of Christ constitute the subject-matter of the Advent Cycle. 
In other words, during this holy season, the Church in her 
liturgical celebration 

a. commemorates, i. e., is mindful of 
1) the gracious coming of our Holy Redeemer 
1900 years ago; 
2) the gracious coming of the Triumphant 
Christ at the end of time, 
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b. represents, i. e., makes present, principally, though 
not exclusively, in her eucharistic liturgy 
1) the first coming of Christ in the fullness of 
time, and by anticipation 
2) His second coming in power and majesty 
when time shall no longer run its course, 
and thereby 
c. realizes Christ's present liturgical coming to His 
Church. 

All this the Church does 1) for the glory of God: ‘‘Glory 
to God in highest’’, 2) for the sanctification of her children: “‘on 
earth peace to men of good will’’—liturgically applying to them 
the effects and fruits of Christ’s gracious coming and resplendent 
manifestation in the fullness of time and at the end of time. 



































If we wish to understand the character and spirit of the 
Advent Cycle and the full meaning of its celebration, we must ever 
keep in mind these three phases of Christ’s Advent. In the litur- 
gical texts of the Advent Cycle they appear either side by side 
or harmoniously interwoven. We have a striking example of this 
in the solemn prayer of the Church on the Vigil of Christmas day: 

a) The first coming: *‘O God, Who rejoicest us by the 
annual expectation of the Festival of our Redemption, 

b) The liturgical coming: ‘‘grant, that as we joyfully 
welcome thine only-begotten Son as our Redeemer, 

c) The final coming: ‘‘we may look upon Him with 
confidence when He ‘appeareth’ as our Judge, our 
Lord Jesus Christ, Thy Son”’. 

Hence, it is not only the birth of Christ and His holy child- 
hood that the Church commemorates and represents during this 
holy season. Such may be the popular belief, but it is not the 
mind of the Church as the liturgical texts clearly indicate. On the 
first Sunday in the Advent Cycle the Church celebrates, and, by 
anticipation, makes present in her sacred liturgy the final advent of 
Christ to the world. We see (even now) “the Son of man coming 
with great power and majesty’’ (Gospel) and, as living members 
of His mystical body, share beforehand in the endless triumph of 
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Christ, our divine Head. On the following Sundays the Church 
commemorates and represents His condescending advent to the 
needy of this earth and bids us, the spiritually ‘‘blind, lame, lepers, 
deaf, dead and poor’’ (see Gospel, II Sunday) to receive the fruits 
of His gracious advent as divine physician and Life of the world. 
‘True, on Christmas day the birth of Christ stands in the fore- 
ground, but it is not only the advent of the incarnate mercy of 
‘God in the stable at Bethlehem that we celebrate; we celebrate at 
the same time His resplendent coming as all-powerful King ‘““whose 
government is upon His shoulders’’ (Introit, third Mass of Christ- 
mas) and ‘‘of whose reign there shall be no end’’ (Introit, second 
Mass), and His gracious coming as the “‘true Light, which en- 
lighteneth every man that cometh into this world’’ (Gospel, third 
Mass). Christmas is the birthday and the kingship feast of Christ 
our Lord and the solemnity of the Light of the World. On the 
feast of Epiphany the Church, indeed, celebrates Christ’s loving 
manifestation to the Magi, the first-fruits of a Gentile world, but 
she does more than this, as she clearly states in the antiphon of the 
Magnificat: ‘“We celebrate a festival adorned by three miracles 
[three ephiphanies, three advents]: this day a star led the Magi 
to the manger; this day water was changed into wine at the 
marriage-feast; this day Christ vouchsafed to be baptized by John 
in the Jordan, for our salvation, Alleluia.’’ The blessed Christ 
Who came 1900 years ago as ‘‘Man-God, Savior, King, Highpriest, 
Light and Life of the world’’; the triumphant Christ “‘who will 
come in the clouds of heaven with great power and majesty to 
judge the living and the dead’’; this same Redeemer comes to us 
graciously in the liturgical celebration of this advent cycle. “Show 
forth Thy power, we beseech Thee, O Lord, and come and succor 
us by Thy great might, that by the help of Thy grace, what 
our sins impede Thy indulgent mercy may hasten’’ (Prayer, [V 
Sunday of Advent). 

In sacred drama the Church commemorates and makes present 
Christ’s gracious coming. Our ‘Coming King”’ is the divine hero 
of this drama. We are not merely spectators, but take part with 
Him in the enactment on the sacred stage of salvation—the liturgy 
of the Church—of the adorable events of His coming; and while 
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enacting them with Him we obtain from Him eternal redemption. 
This sacred drama consists of two great acts: 
I Act: The penetential-joyous expectation (from the 
first Sunday of Advent to the Vigil, of 
Christmas) . 
II Act: The exultant-joyful celebration (from Christ- 
mas to the octave of Epiphany). 


I Act: THE PENETENTIAL-JOYFUL EXPECTATION. 
A. FROM THE FIRST TO THE THIRD SUNDAY OF ADVENT 


1. First Sunday and Week: ‘‘The Lord from afar’’ (Anti- 
phon of the Magnificat, first Vespers). Vested in her penetential 
garb the Church calls us, her children, together by sounding the 
reveille: ““The Lord, our Coming King, hasten to adore Him” 
(Invitatory of Matins). ‘Brethren, it is now the hour for us to 
rise from sleep, for now our salvation (Savior) is nearer at hand 
than when we believed’’ (Epistle). Cheerfully, we respond: ““To 
Thee do I lift up my soul; in Thee, O my God, I put my trust... 
. . . Show, O Lord, Thy ways to me and teach me Thy paths’ 
(Introit, Gradual). The Church points out to us the divine Hero 
from afar: “Behold, the majesty of the Lord cometh from afar, 
and (already) His glory filleth the whole earth’’ (antiphon of 
the Magnificat, first Vespers). ‘All ye that thirst, come to the 
waters; seek the Lord while He may be found, alleluia’’ (fourth 
antiphon of second Vespers). Filled with joy and gratitude, we 
say to our mother the Church: “Be glad, O daughter of Sion, and 
rejoice, O daughter of Jerusalem, behold the Lord will come and 
all His Saints with Him, and there shall be a great light on that 
day, alleluia’’ (second and third antiphons, second Vespers). 
Again, the Church admonishes us: ‘“The night has passed and the 
day is at hand. Let us therefore cast off the works of darkness, 
and put on the armor of light’’ (Epistle). Mindful of our un- 
worthiness to receive the “‘Eternal Light of the Faithful” (hymn), 
we implore: ‘Show us, O Lord, Thy mercy, and grant us Thy 
Salvation” (Gradual) and, with the Ecclesia Orans, we lift up 
our hands and pray: “Show forth Thy power, we beseech Thee. 
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O Lord, and come, that by Thy protection we may deserve to be 
rescued from the imminent perils of our sins, and that, freed by 
Thee, we may be saved’ (Prayer). 

2. Second Sunday and Week: ‘The Lord will come”’ 
(Introit). We have seen from afar the glory of our coming King. 
Our joy increases with the assurance that the Lord Himself will 
come to redeem us. He is drawing nearer. We invite Him: ‘‘Come, 
O Lord, visit us in peace, that we may rejoice before Thee with a 
perfect heart’’ (antiphon of the Magnificat, first Vespers). The 
Church reminds us uf our Christian dignity and of the consequent 
necessity of our leading Christian lives: ‘‘People of Sion (God's 
own people), behold the Lord will come to save the nations. The 
Lord will make His glorious voice heard to the joy of your hearts’’ 
(Introit). ‘Be of one mind one towards another, according to 
Jesus Christ; that with one mind and with one mouth you may 
glorify God, the Father of our Lord Jesus Christ’’ (Epistle). 
Trusting in His infinite mercy we reply: ‘‘Come to deliver us, O 
God of might. Show Thy face and we shall be saved’’ (Respon- 
sory at Terce). We ask Mother Church to go out and meet Him: 
“Arise, O Jerusalem, and stand on high, and behold the joy that 
cometh to thee from thy God’ (Communion Verse). The 
Church herself, eager to see ‘‘the loveliness of His beauty’’ (Grad- 
ual) prepares to meet her coming King. But before going, like a 
kind mother, she encourages us: ‘““Now the God of hope fill you 
with all joy and peace in believing; that you may abound in hope, 
and in the power of the Holy Ghost’’ (Epistle). ‘“‘Behold the 
Lord will appear and will not deceive us. If He delay, wait for 
Him, for He will come and will not tarry (third antiphon, second 
Vespers). The Church stands face to face before “‘the root of 
Jesse; before Him that shall rise up to rule the Gentiles’ (Epistle), 
and asks Him in our name: “‘Art Thou He that art to come, or 
look we for another?’’ (Gospel). The “Desired of all nations” 
opens His mouth: Relate to your children “‘what you have seen: 
The blind recover their sight, the dead rise again, the poor have 
the Gospel preached to them and blessed is he that shall not be 
scandalized in me’’ (Gospel). We hear His glorious voice and in 
holy joy we exclaim with the Church: ‘“The mountains and hills 
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shall sing forth praises before God, and all the trees of the forest 
shall clap their hands, because the Lord, the Ruler will come into 
His eternal Kingdom, and will enlighten the eyes of His servants. 
Alleluia, Alleluia’’ (fourth and fifth antiphons, second Vespers). 

3. Third Sunday and Week: ‘The Lord ts nigh’’ (Introit). 
“Rejoice in the Lord always’’ (Introit) is the joyful message ot 
the Church on this day. She is adorned in rose vestments, because 
“the Lord is nigh’’ (Epistle). ‘“‘Let your modesty be known to 
all men,” she says, ‘“‘and may the peace of God, which surpasseth 
all understanding keep your hearts and minds in Christ Jesus, our 
Lord” (Epistle). ‘‘Make straight the way of the Lord’’ (Gospel). 
Let us live justly and piously, expecting the blessed hope and 
coming of our Lord. The mountains and all the hills (our sins) 
shall be brought low, the crooked paths shall be made straight, 
and the rough ways smooth, for “the Lord will come, and He 
will reveal things hidden in darkness, and will manifest Himself 
to all nations, alleluia’’ (first antiphon, second Vespers). Con- 
soled and filled with joy we exclaim: ‘“‘Lord Thou hast blessed 
Thy land. Thou hast turned away the captivity of Jacob. Thou 
hast forgiven the inquity of Thy people’ (Offertory). ““Bend down 
thine ear,O Lord, we beseech Thee, to our prayers, and enlighten the 
darkness of our minds by the grace of Thy visitation’’ (Prayer). 

B. FROM THE THIRD SUNDAY TO THE VIGIL OF 
CHRISTMAS (Inclusive) 

4. The Ember Days after the Third Sunday: “Oremus: 
Flectamus genua.”” The Lord is nigh! Our longing and prepara- 
tion for the coming Savior approaches its climax. Thrice this 
week the Church asks us to fast and abstain, in order that, by the 
mortification of the flesh, the spirit may triumph at “‘the approach- 
ing solemnity of our Redemption”’ (Prayer of Wednesday). This 
week is pre-eminently a week of prayer that we may be detached 
more and more from created things, and so make ourselves worthy 
of the gracious coming of our Lord and Savior. For ‘‘who shall 
ascend into the mountain of the Lord? or who shall stand in His 
holy place? The innocent in hands and clean of heart’’ (Gradual, 
Wednesday). ‘Give joy, we beseech Thee, O Lord, by the coming 
of Thine only-begotten Son, to us Thine unworthy servants, who 
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are made sorrowful by the guilt of our own deeds’ (Prayer, 
Saturday). 

5. The Fourth Sunday: Soon “‘all flesh shall see the Salva- 
tion of God”’ (Gospel). The longing of the Church becomes more 
and more ardent, her preparation from day to day more intense. 
Thus, commencing with Dec. 17th, she makes each day at Vespers, 
a fervent appeal to the coming Redeemer in the seven ‘‘Greater 
Antiphons”’, also called ““O’’ Antiphons: ‘‘Come, O Wisdom, O 
Adonai, O Root of Jesse, O Key of David, O Dawn of the East, 
O King of the Gentiles, O Emmanuel, come to save us, O Lord 
our God!”” And with the Church we pray: “‘Drop down dew ye 
heavens from above, and let*the clouds rain the Just One; let the 
earth be opened and bud forth the Savior’’ (Introit). ‘“The Lord 
is nigh to all them that call upon Him” (Gradual), yea, He stands 
at the very gates of Sion, His Church. With holy enthusiasm we 
“sound the trumpet in Sion, for the day of the Lord is at hand; 
behold the Desired of all nations shall come, and the house of the 
Lord (Church and soul) shall be filled with His glory. Go ye 
forth to meet Him, and say: Great is His empire, and His reign 
shall have no end. He is the God, the Mighty, the Ruler, the 
Prince of Peace, alleluia, alleluia’’ (first, second, and third anti- 
phons of Lauds). 


6. THE VIGIL: “The King of Peace, whom the whole 


earth desireth”’ is about “‘to show His greatness’. ‘“Today ye shall 
know that the Lord will come, and on the morrow ye shall see 
His glory’’ (Introit). ‘“Tomorrow the wickedness of the earth 


shall be blotted out, and the Savior of the world shall reign over 
us’ (Gradual). Tomorrow the Virgin-Mother, the Church, 
“Shall bring forth a Son, and shall call His name Jesus, for He 
shall save His people from their sins’’ (Gospel). During the past 
four weeks the Church erected for the coming King a triumphal 
arch of ‘‘welcome’’, decorated with the evergreen of the well- 
prepared hearts of her children, and at Prime today she attaches 
with great solemnity the glorious superscription to the arch: 

“In the forty-second year of the reign of Octavianus Augus- 


tus, while the whole world was at peace; in the sixth age of the 
world; Jesus Christ, eternal God, and Son of the eternal Father, 
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willing to consecrate the world by His gracious Advent; being 
conceived by the Holy Ghost, and the nine months of His con- 
ception being now accomplished, IN BETHLEHEM OF JUDA 
IS BORN OF THE VIRGIN MARY, MADE MAN. THE 
BIRTHDAY ACCORDING TO THE FLESH OF OUR 
LORD JESUS CHRIST.” 

The work of preparation being now completed, the Church 
exchanges her penetential garb for the festive garments of joy and 
light, and, taking with her her children, with hearts joyous and 
bright, proceeds to meet the King of Glory. ‘‘Lift up your gates, 
O ye princes, and be ye lifted up, O eternal gates, for the King 
of Glory shall enter in’’ (Offertory). ‘‘Lift up your heads, behold 
your redemption is at hand” (fifth ‘antiphon of Vespers). And 
we lift up our heads and our hands and our hearts and pray: 

‘Jesus, Redeemer of the world! 
Before the earliest dawn of light . 
From everlasting ages born, 
Immense in glory as in might. 


Immortal hope of all mankind! 

In Whom the Father's face we see; 

Hear Thou the prayers Thy people pour 
This day throughout the world to Thee” 


(Hymn of Vespers). 


‘‘When the sun has risen on the heavens, ye shall see the 
King of kings proceeding from the Father as a bridegroom from 
the bridal chamber’’ (antiphon of the Magnificat). 

Maranatha! Come, O Lord Jesus! 


II Act: THE EXULTANT-JOYFUL CELEBRATION. 
A. FROM CHRISTMAS TO THE VIGIL OF EPIPHANY. 


1. CHRISTMAS: The Entrance of the King of Peace into 
His City! ‘Christ is born unto us, Come let us adore Him!” (Invi- 
tatory at Matins.) ‘‘Glory to God in the highest, and on earth peace 
to men of good will.’’ ‘“The grace of God our Savior has appeared 
toall men’’ (Epistle, first Mass) , ‘‘and the brightness of God shineth 
round about us’’ (Gospel, first Mass). “‘Let the heavens rejoice 
and let the earth be glad before the face of the Lord’’ (Offertory, 
first Mass). ‘“‘A Light shineth upon us this day, for the Lord is 
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born to us. And He shall be called Wonderful, God, the Prince 
of Peace, the Father of the world to come, of whose reign there 
shall be no end” (Introit, second Mass). ‘“‘Grant, we beseech 
Thee, Almighty God, that we, who are bathed in the new Light 
of Thy Word made flesh, may show forth in our actions that 
which by faith shineth in our minds’’ (Collect, second Mass). 
Christ Jesus, the Savior, the King and the Light of the world is 
with us. He came unto His own, and His own received Him. “‘But 
as many as received Him, He gave them the power to be made the 
sons of God’’ (Gospel, third Mass). The mystery of that blessed 
night of 1900 years ago is re-enacted. We are the shepherds ‘‘who 
have seen the Child that is born and the choirs of Angels praising 
the Lord” (first antiphon of Lauds). ‘““This day Christ is born 
unto us; this day the Savior hath appeared’ (antiphon of the 
Magnificat, second Vespers), ‘“‘and we saw His glory, as it were 
the glory of the only-begotten of the Father, full of grace and 
truth’’ (Gospel, third Mass). ‘‘Deo Gratias.”’ 

2. CIRCUMCISION: Our Redeemer! He that is mighty 
hath done great things to us, for ‘in His exceeding charity where- 
with God loved us, He sent His Son in the likeness of sinful flesh’’ 
(antiphon of the Magnificat, first Vespers). We have experienced 
in our souls His gracious advent, His resplendent manifestation. 
Today He ‘‘comes’”’ to us as an oblation “‘that He might redeem us 
from all iniquity, and might cleanse to Himself a people acceptable, 
a pursuer of good works” (Epistle). “O admirabile commercium, 
O wondrous exchange! the Creator of the human race, taking upon 
Himself a body and a soul, has vouchsafed to be born of a Virgin, 
and, appearing here below as man, has made us partakers of His 
Divinity!’’ (first antiphon, second Vespers). 

3. THE HOLY NAME: ‘‘Pratse Ye the Name of the Lord.” 
And because He so humbled Himself, God gave Him a Name, 
which is above every name, that “‘in the Name of Jesus every knee 
should bow, of those that are in heaven, on earth and under the 
earth; and that every tongue should confess that Jesus Christ is 
Lord, clothed with the glory of God the Father’”’ (Introit). With 
faith and hope and love we join Mother Church in calling upon 
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the Name of Jesus, and “whosoever shall call upon the Name of 
the Lord shall be saved’’ (first antiphon, first Vespers). 

4. The Vigil of the Royal Feast of Christ. The Church and 
her children prepare themselves today for the acme of the Advent 
Cycle, the ‘“Epiphania Domini’, the glorious manifestation of 
Christ and the proclamation of His eternal kingdom. “‘Almighty 
and everlasting God, do Thou direct our actions (today) according 
to Thy good pleasure, that we may deserve to abound in good 
works in the name of Thy beloved Son” (Prayer). 

B. EPIPHANY. 

5. The Royal Advent of Christ, King of Kings and Lord of 
Lords! Thirteen days ago the Prince of Peace arrived in the Jeru- 
salem of His Church. This occurred “‘while all things were in quiet 
silence, and the night was in the midst of her course’ (Introit, 
Sunday within the octave of Christmas). Today He will come, 
anointed with the oil of divinity and vested in the imperial mantle 
of universal power, to manifest His divine magnificence to the 
Church and to the whole world; to proclaim His ‘everlasting and 
worldwide kingdom, a kingdom of truth and of life, a kingdom of 
holiness and grace, a kingdom of justice, of love, and of peace’’ 
(Preface, Feast of the Kingship); and to draw all ‘“‘the kings of 
Tharsis and the islands, the kings of the Arabians and of Saba, 
all the kings of the earth and all nations’’ (Offertory) unto Him- 
self. Having admonished her children with tranquil solicitude that 
they are the chosen generation and kingly priesthood, that today 
they may offer the gold of loyalty to their King, the incense of 
adoration to their Highpriest, the myrrh of sacrifice to their Savior 
Jesus Christ, the Church sounds the trumpet of salvation: ““Behold 
the Lord and Ruler cometh, and the kingdom is in His hand, and 
power and dominion” (Introit). Proud of the Church, our glori- 
ous Mother and Spouse of Christ, we exclaim in jubilation: ‘“Thy 
Light is come, O Jerusalem, and the glory of the Lord is risen 
upon thee, and the whole world shall walk in thy Light, alleluia’’ 
(Epistle). And now the glorious King descends and, taking His 
beloved Spouse, He leads her to His divine throne. a) ‘‘Hodie 
coelesti Sponso juncta est Ecclesia: This day is the Church united 
to the heavenly Bridegroom’’. He proclaims to all mankind His 
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mystic union with the Church, in whose virginal bosom is to be 
borne a people acceptable to God. b) “Hodie currunt cum 
muneribus Magi ad regales nuptias: Today the Magi hasten to the 
royal nuptials with their gifts’’. We are the Magi, the chosen 
generation and kingly priesthood, who are privileged to participate 
in the royal wedding feast of Christ and His Church. c) ‘‘Hodie 
ex aqua facto vino laetantur convivae, alleluia: Today the guests of 
the feast are gladdened by the water changed into wine, alleluia’’ 
(antiphon of Lauds). We are the wedding guests sitting at the 
eucharistic banquet-table drinking the ‘“Wine”’ of eternal salvation 
and celebrating and experiencing the gracious advent and the 
resplendent manifestation of our glorious King, to whom be “‘bene- 
diction and glory, and wisdom and thanksgiving, honor, power 
and strength for ever and ever’. 
M. B. HELLRIEGEL. 
O'Fallon, Mo. 








“The ecclesiastical year presents the work of the 
redemption to us in tts chief events tn order that we 
may gratefully commemorate the works of salvation 
that God wrought for us through Christ and that have 
eternal significance for us. The ecclesiastical year ts a 
continuous commemoration. But as we ‘commemorate’ 
the great events of our salvation in corporate mind, 
something wonderful transpires: the event we celebrate 
becomes a real presence among us, rich tn grace. There- 
in I have touched upon the innermost essence of the 
ecclesiastical year. It is a constant enactment of a mys- 
tery.”,-—Dom Simon Stricker. 
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WHAT IS THE LITURGY? 


ROM a comprehensive conception of God's plan for 
the redemption of mankind to re-establish man’s 
proper relation to God,’ we arrive at several all- 
important conclusions. The dignity of the Christian 
as a new-born child of God, attained by entering into 
brotherhood with Jesus Christ (Eph. 1, 5; Gal. 4, 4-6; Rom. 8, 
14-16), demands a holiness consistent with divine sonship. Sin 
in the Christian is shown forth in its utmost heinousness. It is a 
frustration of God's eternal plan of mercy, as well as of Christ's 
loving and heroic self-immolation for the regaining of a doomed 
and wretched race. For indeed, the Second Adam must die that the 
race of the first Adam may once more follow its divine vocation, 
the glorification of God in time and forever. Each individual of 
the race plays a role in this eternal scheme. Freely to run counter 
to God’s will and to reject the saving hand of the Son of God, 
is something nigh unthinkable except in the case of the most sense- 
less ingrate. Yet this is the act of the first sin, as of every subse- 
quent mortal sin. Now think of the infinite cost of patience and 
love expended on the sin-stained world to raise it from the slums 
of perversity to the dignity of divine sonship! In the lives of 
individuals, how often must this process not be repeated! What a 
mysterious energy there must be at work in the world! What a 
wonderful institution the Church must be, in which Christ renews 
the hearts of men, turning obstinate sinners into choirs of adoring 
saints! Truly it has come true: ‘““The wolf and the lamb shall 
feed together’ (Is. 65, 25); a new kingdom is in our midst; the 
peace of Christ has come unto His own, and as children they cry 
to heaven: Abba, Father! Such is the life of the Church. 

One other conclusion stresses the heinous aspect of sin in the 
Christian: It is an offense against the mystical body of Christ. 
And it is this aspect which leads us directly to the consideration of 
the question: What is the liturgy? For the Church, the mystical 
body, established on Christ’s victory over sin, lives and fulfills its 
mission by serving God in holiness and truth; and the life of the 





‘See Orate Fratres, Vol. Il. p. 7 
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Church is the liturgy.’ The liturgy, therefore, continues to effect 
and celebrate the glorious triumph over sin, in order that God's 
holy ‘will ‘‘be done on earth as it is in heaven.’’ This is the 
meaning of the concluding prayer of St. Paul in his Epistle to the 
Hebrews, where the liturgical life of the Church in and through 
the highpriesthood of Jesus Christ is beautifully illustrated: ‘‘May 
the God of peace, who brought again from the dead the great 
pastor of the sheep, our Lord Jesus Christ, in the blood of the 
everlasting testament, fit you in all goodness that you may do his 
will” (13, 20-21). 

No matter in what language the definition of the liturgy 
is cast, the words must be understood in agreement with the fore- 
going general concepts. Whether we give the etymological equivalent 
of lettourgia as ‘“‘public work’’, or define the term as ‘‘the worship 
of the Church’’,’ the unifying position of Christ and the ful! pur- 
pose of His highpriestly mission as Head of the Church must be 
regarded as essential to the definition. 

Misunderstandings concerning this fundamental concept 
unfortunately have kept some devoted children of the Church 
apathetic towards the liturgical movement. Thus, for instance, the 
appropriate emphasis placed on the Sacrifice of the Mass and other 
official functions of the Church was understood to be in the mind 
of liturgical apostles the sum-total of the liturgy and the sole aim 
of the movement, to the disparagement of other acts of religion. 


The liturgy as the Church’s worship is best understood in the 
light of its history. When the divine Savior instituted the holy 
Eucharist on the eve of His passion, we know He ordained the most 
solemn act of the Christian liturgy. Yet when we trace the eucha- 
ristic rites in present use back to that memorable Last Supper, we 
meet with a striking variety of forms and formulas till at last we 
arrive on the ground of conjecture’ regarding the exact rites and 
prayers and circumstances. A similar experience we should make 
when investigating the historic development in the use of the other 
sacraments and rites of the Church. In the face of this fact we may 


*Liturgy the Life of the Church, Popular Liturgical Library, Series I, No. 1. 

®“TLa Definition de la Liturgie’, in Rev. liturg. et monas., XI, p. 67. 

“Sur le terrain de la conjecture” (Cabrol, in Questions Uturg. et parolss., 
XII, p. 149). 
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ask, what has determined the liturgical propriety and what has 
guaranteed the correctness of forms and formulas throughout the 
Christian centuries? We say, the Church as divinely instituted by 
Christ. But the crucial question here is: Did the authority by 
which the Church exercised control over her liturgy arise primarily 
from the divinely instituted Order of the Priesthood, or from the 
power of jurisdiction vested in the Church of Christ, which we call 
the magistertum Ecclesiae? The distinction is of importance, be- 
cause accordingly as we answer this question we accept the principle 
by which is determined the extent and the definition of the liturgy. 

Dom Cabrol in the article already referred to, entitled ‘‘Indi- 
vidual Initiatives in the Liturgy and the Magisterium Ecclesiae’, 
proposes to show “‘that a great liberty reigned in the liturgy at the 
beginning, a liberty that explains the diversities of the future; and 
that in spite of this liberty the Church has exercised its magisterium, 
repressing excesses when there was need, maintaining Christian 
prayer within the limit of orthodoxy, and, in short, safeguarding 
liturgical unity.’ It is then in virtue of her magisterial authority 
that the Church defines what is, and what is not, liturgical. How- 
ever, does she, perhaps, in virtue of this power limit the extent of 
the liturgy to the official acts performed by her ministers upon 
whom has been conferred the sacred Order of the Priesthood, so 
that the Church’s liturgy is nevertheless circumscribed by the 
official ministrations of her visible priesthood? This seems to be 
the implication of those authors who consider it essential that a 
member of the ecclesiastical hierarchy preside over, or officiate at, 
every liturgical act. From this notion of the liturgy it would 
follow, for example, that the public and ecclesiastically approved 
recitation of the divine Office by religious who are not members 
of the hierarchical order is not a liturgical act, unless presided over 
by an ordained member of the Church. Others again will, for 
similar reasons, limit liturgical forms and formulas to those pre- 
scribed in the Church’s official liturgical books, so that, for in- 
stance, the public recitation of the Rosary, even under the leader- 
ship of a priest, can not in any sense be called liturgical prayer. 

The emphasis on such restricted concepts of the liturgy has 


‘Cabrol, ibid. p. 129. 
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too frequently met with disfavor by the Catholic sense of pastors 
and people alike, and has done much to retard enthusiasm for the 
liturgical movement. However, before we jump at conclusions, 
we must return to the considerations of some fundamental ideas. 

A worthy and acceptable worship of God is possible only in 
and through Jesus Christ, the one eternal Highpriest. Therefore 
only in union with Christ as members of His mystical body, the 
Church, can we efficaciously participate in this worship. If the 
Saints in heaven, as invisible members of the Church, can con- 
tribute towards the fulfillment of Christ’s earthly mission, the 
salvation of souls unto the eternal praise and glory of God, without 
the direct mediation of the visible priesthood on earth, is. it 
unreasonable to assume that the individual members of the mysti- 
cal Christ, in virtue of their spiritual union with the Highpriest, 
can participate in His worship in a manner and measure outside 
the priestly functions of the Church's official ministers? In other 
words, is the activity of the divinely instituted priesthood in 
everyway co-extensive with the office of the one eternal highpriest- 
hood of Jesus Christ?* Apart from the question, whether any one 
can become a member of the mystical Christ through sanctifying 
grace without the exercise of priestly power and jurisdiction, we 
here consider the worship of any and every member already in- 
timately incorporated and actively participating in the organic life 
of the Church. 


This recalls the other definition of liturgy, i. e. as the publicum 
Opus or munus, public work or duty. When we trace the etymo- 
logical meaning and historical usage of the word l/eitourgia’ we 
find that the term does not mean “‘work of the people’’, in the 
sense that the people as such must participate in every ‘“‘liturgical”’ 
act, but rather that the one performing such an act does so in the 
capacity of citizen, i. e. as member of a public body. The per- 
formance of a duty, to be a corpoxate act, need not entail the 
activity of the whole body, nor need it necessarily be performed 
by an official of that body: it is not a work of the people, but for 
the people, for the common good. Thus an individual member of 


*This question will be dealt with in a later article. 
Cf. Birkler, “Ueber den Begriff Liturgie’, Theol. Quart., 1871, p. 347ff. 
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WHAT IS THE LITURGY? 


the state in fulfilling a civil duty by paying taxes into the common 
treasury performs a public act, which is in the historical sense of 
the word liturgical. 

Similarly in the first days of the Church, when it was still 
the glorious boast of the Christian community to have “‘but one 
heart and one soul’’ (Acts 4, 32), the term is used in this same 
sense. The Christian converts of Macedonia and Achaia are asked 
to ‘‘minister’’ (lettourgesai) to the temporal needs of the church in 
Jerusalem (Rom. 15, 27; cf. 2 Cor. 9, 12; Phil. 2, 25 and 30). In 
a higher sense even secular officials are ‘‘ministers’’ (lettourgot) of 
God, having received their authority from God and at least in- 
directly devoting themselves to His work (Rom. 13, 6). Likewise 
in the economy of the spiritual state, the Church, public service is 
properly called liturgy (Acts 13,2). So St. Paul calls himself a 
“‘liturge’’ of Jesus Christ among the Gentiles, since by his service 
of the Gospel he is preparing them to become a worthy offering to 
God (Rom. 15, 16; cf. Phil. 2,17). In this use of the term he 
makes allusion to the Old Testament temple worship (Cf. Lk. 
1, 23; Hebr. 10, 11), whilst he well distinguishes between the 
general service, the liturgy in general, and the more specifically 
priestly office of sacrificing. 

It is from the rigid analogy of the Mosaic liturgy that our 
familiar emphasis on the official liturgy of the Church seems to 
have derived — a restriction of the term to the Church’s official 
cult, to the exclusion of popular and private expression of piety 
and cultual initiative. This fixed acceptation, dating its historical 
development back to the 16th century, can be explained in the 
light of the motives that gave it setting. Without going into 
lengthy discussion about the influence of the spirit of Protestantism 
and the danger of too loose a notion of the liturgy, we can surmise 
from what has been already mentioned, that the principles under- 
lying the true notion of liturgy have had no part in the narrow- 
ing down of its definition. Nevertheless, we need not be intolerant 
of modern usage. What is now commonly understood by the 
word liturgy is the worship and life of the Church par excellence. 
Only we might here add, in the words of the editors of the Jahr- 
buch fuer Liturgiewissenschaft (vol. I., p. 125): “One can also 
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take liturgy for what it essentially is and what practically it was 
of old and now promises to be again and generally aims to be, 
namely the mystical life of the Church, wherein together with 
Christ, its Head, it gives expression to its profoundest relations to 
God. Liturgy so conceived, satisfies also the wholly individual, 
most intimate needs of the soul. Indeed, the soul will be ever con- 
scious in the liturgy of being a member of Christ and of the 
Church .. . . On its part the liturgy will gradually awaken from 
its rigid objectivity and alongside of its social aims will meet also 
the most personal exigencies. Liturgy and private devotion will 
come closer together and finally flow into each other.”’ 

There is therefore no reason for precipitate haste to set aside 
a familiar definition, nor need we over-conservatively oppose the 
claim of fundamental concepts. The divinely guided magister1um 
of the Church has established the official liturgy, at the same time 
giving approval to such private devotions and unofficial acts of 
worship as sprang from the one life-principle of the mystical body. 
“Christ is wholly in the head and wholly in the body,”’ says St. 
Augustine. In union with Christ every member reaps the fruits 
of His messianic meditation as Highpriest, and in consequence 
Participates in the praise and adoration which He renders to His 
heavenly Father. This work of the mystical body is the liturgy 
in its widest sense. 

When Catholics become more fully conscious of their sublime 
dignity as members of Christ, and of their public duty as citizens 
of a divine society, the Church, they wil! not only manifest a 
deeper love for Christ and a higher regard for the official ministra- 
tions and sacred activity of the whole body. and for its authority, 
but they will also more spontaneously exercise their duties and 
privileges in the one organic life, the liturgy. They will appreciate 
the condition sine gua non of membership, the state of sanctifying 
grace, and will better understand the ugly nature and consequences 
of sin. With grateful hearts will they marvel at the mystery of 
the Redemption, and heart and soul will devote themselves unre- 
servedly to the one thing necessary, the liturgy of praise to God 
through the eternal Highpriest Jesus Christ. 

These ideas of the liturgical life may, perhaps, become more 
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WHAT IS THE LITURGY? 


clear, when viewed from another angle, namely by saying that the 
liturgy is the life of Christ. Every phase of Christ's life, from the 
Incarnation to the Ascension, is re-enacted in the Church. This 
mystical organization represents the continous incarnation of the 
God-Man, His hidden life and His public activity, His preaching 
and teaching, His praying and fasting, His succors and cures, His 
suffering and passion, His death and triumph. As in Christ's 
earthly life all is unfolded in a marvellously ascending progression 
and comes to a climax in the sacrifice of Calvary, so in His mysti- 
cal life the various organic acts rank higher with the greater amount 
of grace involved, becoming more elevated in the sacramental phase, 
till all culminates in the sacrifice of the Mass. In Christ’s earthly 
life His every thought and word, every breath and movement, were 
so many perfect acts of filial adoration and worship; the crowning 
offering was made on the altar of the Cross. So in the Christian 
life, supernaturalized by intimate union with Christ through sanc- 
tifying grace, every thought and action can be transformed into an 
act of worship; and these acts become more sacred the more directly 
they flow from the sacramental life of the Church and the closer 
they come to the supreme act of worship, the Eucharistic Sacrifice. 
For in holy Mass is perpetuated the mystery of Calvary, and in as 
far as the members of the mystical Christ can participate in the 
priestly function of the Head by offering with Him their spiritual 
oblations, i. e. their whole self and entire activity, they also share 
in the most solemn act of the Christian liturgy. 


BASIL STEGMANN, O. S. B. 
St. John’s Abbey. 








A ROMAN PILGRIMAGE 
NOTES ON SOME ‘“‘EXTERNALS”’ 


N SPITE of Praemunire, and prescinding from all 
questions of ecclesiastical politics, there is no doubt 
that the people of mediaeval England, high and low, 
had a great love and reverence for the Bishop of 
Rome. Some of us have still that love and reverence 
(to put it at its lowest); and during the past Anno Santo of 
1925 we followed the footsteps of our forefathers and went on 
pilgrimage. 





Half a night at sea, two days and a night in a French third- 
class train, rocketed half across Rome in an Italian taxi, and cast 
up at midnight at the door of a hospice within the very precincts 
of St. Peter’s: washing off the accumulated grime of forty-eight 
hours in a two litre basin — andyou are told that if by any chance 
you want to assist at a Papal Mass you must be up at six o'clock. 
We are up at six, and earlier, looking at the facade and piazza of 
St. Peter’s in a Roman dawn, and realizing with relief that it is 
not the dull, dead, grey, mechanical thing that pic.ures show. 


Mass is to be said in the huge apartment over the porch of the 
basilica: a great bare rectangle with a temporary altar. We crowd 
in, two thousand of us, I suppose, and ex omni tribu et lingua et 
popolo et natione; and wait, packed tight and hot, along time. At 
last a procession goes leisurely up the middle. Noble guard, some 
prelates, a pause, then a noise like pistol shots — they are clapping. 
Four Swiss guards; and between them, walking alone, His Holiness 
Pope Pius XI, Bishop of Rome, Archbishop and Metropolitan of 
the Roman Province, Primate of Italy, Patriarch of the West, 
Supreme Pontiff of the Universal Church —a short, muscular, 
grim-faced but kindly man, who walks and blesses us with easy 
movements. The noise is like machine-guns now. 


If anybody expected a function, he was disappointed. Low 
Mass was said by the Parish Priest of Christendom just like any 
other parish priest of the Roman rite, except that there were six 
lights on the altar, a bugia bearer and a book bearer in addition 
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to the usual server, and the episcopal formula of blessing at the 
end. We went in wondering: we came out thinking. 

It is one of the ‘‘notes’’ of English pilgrims in Rome that 
they generally stay in hotels. We did not, and were blessed accord- 
ingly. No place could be more convenient than the hospice of 
Santa Marta. It adjoins the sacristy of St. Peter’s. Nothing could 
be better in any respect. Its cool passages, broad stone staircases, 
white curtained beds in the dormitories — they spoke of decency 
and holiness not usually found in hotels. And there were other 
things: the Blessed Sacrament in its chapel; other pilgrims of other 
lands; the kindness and attention of the nuns; the meals in big 
refectories, where the food and wine were put at the end of each 
bare table, and we waited on one another. 

To gain the Jubilee Indulgence it was necessary to pray at 
the four basilicas: at St. Peter’s; at St. Paul's — outside-the-walls, 
where lies the Apostle of the Gentiles; at St. Mary Major’s, the 
chief church of our Lady and the shrine of St. Matthew; and at 
St. John Lateran, the cathedral-church of Rome, omnium urbts et 
orbis ecclesiartum mater et caput. The Roman Holy Year Com- 
mittee provided us with a book of liturgical prayers and litanies, 
noted for singing. We did not use it. It is another ‘‘note’’ of 
English pilgrims that they cannot sing the chant nor, apparently, 
join in the liturgical prayers. So we sang bad hyms badly and 
said the five Our Fathers, etc., with unchastened voices. The 
singing of Spaniards in the Catacombs and Austrians on Christmas 
Eve moved some of us to shame. 

In the evening of that day His Holiness received us in the 
Sala Ducale of the Vatican. It was an admirable example of 
things done “‘decently and in order’’; dignity and ceremonialism 
without stiffness or restraint. A big hall with painted walls and 
roof, wooden benches all around, an armed chair under a crimson 
canopy, and four halberdiers on guard. Women sat on the benches, 
men stood in two rows down the middle, and we marvelled at each 
other's clothes: the women in black, skirts to their ankles, sleeves 
to their wrists, mantillas on their heads, looking for once decent, 
Christian, marriageable and well dressed. The men dull and ugly 
as usual, with here and there a correct but incongruous dress-suit. 
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More incongruous still — offensively so — was a solitary police- 
woman in uniform. We laughed and chatted for an hour, freely 
and easily, many of us feeling more at home than in a West End 
drawing-room. At last the Pope came, wearing a scarlet cloak over 
his white soutane, and attended by the Cardinal Archbishop of 
Westminster, a couple of monsignori, a chamberlain in ruff and 
doublet, two guards and an MC in crimson damask. 

When he had separately, severally, and unhurriedly blessed 
each one of us, he seated himself, beckoned us around him and 
addressed us in Italian for about twenty minutes, Cardinal Bourne 
translating. He spoke clearly and slowly in a gentle, fine-toned 
voice; and his words of welcome and blessing, ‘““common form” 
though they may have been, came as freshly as though we were 
the first and not the last pilgrims of the Holy Year. As he left 
some one called for three cheers. We gave them — but seventy 
times seven, more or less. 

The procession through the crowded basilica for the closing 
of the Holy Door was of astonishing impressiveness and ease. 
Swiss Guards, whose famous uniform seems to be made of the 
humblest material, Noble Guards, looking like cavalrymen from 
Waterloo, the Palatine Guard, Roman bourgoisie reminiscent of 
the poilus of 1870 and amusingly unmilitary: the heads of religious 
orders, Friars Minor and Capuchins in brown, Carmelites in 
brown with white cloaks, Dominicans and Trinitarians in white 
with big black cappas, Conventual Franciscans, Austin friars, 
Servites and others in black, Benedictines black, white, and blue: 
the canons of the basilica in their choir dress; sixty abbots and 
bishops in white mitres and chasubles looking as if they had been 
ordered by the dozen from the nearest church furnishers, put on 
over every variety of lace alb, cotta and rochet; at the end of them 
a venerable old man rather differently habited, in a phenolion, 
with a collossal cloth-of-gold mitre — His Beatitude Lord Paul 
Peter XIII, Patriarch of Cilicia of the Armenians: then some 
thirty members of the College of Cardinals, coped and mitred, and 
each with his attendant priest: two acolytes carried bunches of 
flowers, another the thurible, others the episcopal mitre and the 
papal tiara; the patriarchal cross was carried with its figure turned 
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back, so that it could be seen by the Pope as he was borne in on 
the sedia gestatoria, carried by twelve chamberlains, surrounded by 
Swiss with mighty two-handed swords. Trumpets rang out, a 
choir sang, and fifty thousand persons burst into a roar of cheers 
and clapping. 

Nothing could be more simple nor easier understood. The 
procession passed up the nave, halted around the High Altar; and, 
from a balcony where they were exposed, blessing was given with 
the Great Relics — those of the Holy Cross, Veronica's veil and 
the Holy Nail. Then the Pope gave his apostolic blessing: 

Sit nomen Domini benedictum. 

We gave the response: 

Ex hoc nunc et usque in saeculum. 

Adjutoritum nostrum in nomine Domini. 
Again the response: 

Qui fecit coelum et terram. 

Benedicat vos omnipotens Deus, ** Pater et * Filius et 
+ Spiritus Sanctus. Amen. 

His voice carried clearly throughout the basilica. We appre- 
ciated a blessing well sung, and clapped accordingly. 

The procession re-formed and came back down the nave, 
stopping half-way, when the Holy Father alighted, passed into the 
chapel of the Blessed Sacrament, and remained there some minutes 
in prayer. Then he rejoined the procession, this time on foot, 
walking alone in cope and mitre, without deacon or sub-deacon, 
to the west end for the short ceremony of the closing of the 
Holy Door. 

In all these comings and goings he was accompanied by peals 
of clapping and full-lunged cheers. Evviva il Papa was generally 
shouted by all nationalities; Bravo occasionally; once only I heard 
Evviva il Papa-Re, from an excited young seminarian, whose 
companion immediately clapped hand over his mouth with force 
enough to dislodge teeth. 

Early on Christmas morning, with Mass being said at every 
altar and priests lined up to await their turn in the sacristy, St. 
Peter's was a vastly different sight. In a large side chapel I came 
upon the canons of the basilica singing office. Who has not heard 
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stories of familiarity bordering upon irreverence? —of snufi- 
taking, lounging, chattering, while paid singers perform? I saw 
no such things. Certainly their deportment was not that of, say, 
a choir of Solesmes monks. They were very much at their ease in 
Zion: but who have a better right to be? And their singing of the 
psalms, rotundo voce, was a music fitting the massiveness of their 
surroundings: assisted, too, by a large number of lay people 
who were zealously exercising their right of taking part in the 
Church's liturgy. 

Nowhere is the Church less Roman in externals than in Rome. 
You are expected to hold the Creed of Pope Pius IV plus the 
definitions of 1854 and 1870. After that — dilige Deum et quod 
fac vis. You can hear Mass in Armenian, Syriac, Gheez, Slavonic 
and other tongues. You can receive holy Communion in both 
kinds with the “‘Greeks’’ or from a married priest with the 
Ruthenians, leavened bread with the Ethiops, azyme with the 
Maronites. If you want to see full vestments in use you can go to 
San Paulo or the catacombs; or if you prefer a Gothic church, 
then there is Santa Maria-sopra-Minerva, and even ‘‘Gothic 
revival” at §. Gioacchino. You can see mediaeval uses with the 
Dominicans and Calced Carmelites, surplices at S. Anselmo, cottas 
anywhere: altars without gradines in the great basilicas, statues of 
saints in glass cases more Italiano, and people in pews more Anglt- 
cano. You can hear Mass sung plainsong or polyphonic, and even 
operatic; but that is dying of discouragement and disapproval. 
And so on, and so on. In fine, most of the things we are accus- 
tomed to regard as particularly Roman — rectangular vestments, 
baroque buildings, bulbous altars, spitting in church, statues in 
clothes, concert-room singing, careless ceremonial, et cetera — are 
not distinctively Roman at all: but Italian or renaissance or English 
or XVIIIth century or acknowledged abuses ——or even Catholic. 


DONALD ATTWATER, T. O. S. D. 
Capel-y-fin, Wales. 
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The Apostolate 


“‘That Christ be formed in all’’ — Pius X 





WITH OUR Christmas! The birth of the Prince of Peace! The 
READERS. wonderful descent of Eternity into Time — the first 

step of the reinstatement of Time in the divine glory 
of Eternity! The liturgy is full of this sublime realization; and 
nothing else can serve us in our season’s greeting to our readers. 
In the words of the Vigil and Christmas prayers, we earnestly 
beg of God in behalf of our readers that above all they may at this 
holy time with joy receive the only-begotten Son as their Redeemer, 
may be bathed in the new light of the incarnate Word, and in 
their works show forth what by faith shines in their minds! 


Peace be with you! It was ever the greeting of Christ, and it 
is His characteristic greeting today. In connecting the message of 
Christ with events of the year, our minds turn, somehow or other, 
not to the political storm clouds that have constantly hovered on 
the horizon of life in our civilized world, but to events of quite 
a different nature. In accordance with the chosen aim of the Holy 
Father there have been various ‘‘reunion”’ celebrations in different 
parts of Europe, for the purpose of promoting the healing of the 
rift that has for centuries divided the Western and the Eastern 
Churches. Notable among these was the reunion congress held at 
Velehrad, Moravia, of which mention was made in an earlier issue 
(Vol. I, p. 45). Another significant event has been the publica- 
tion of The Orthodox Catholic Review likewise mentioned before 
in our pages. 

What the future results of these various means of exchanging 
ideas will be, no one can say for certain. But if a reunion of 
“East’’ and ‘‘West’’ is ever to come about, a necessary preliminary 
will be a rapprochement in the field of ideas, sincere exchange of 
views. Often that alone greatly diminishes psychological obstacles, 
to speak of no others; and often it is a most difficult step, like 
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all beginnings of big things. Hence we can greet these events as 
good beginnings towards a future peace in the Lord, such as must 
utterly confound the prince of darkness and lead by giant steps 
to the greater fulfillment of the Incarnate Word here on earth. 


We have so far not received all the 1927 copies of The Catholic 
Orthodox Review. Those we have received and read have given 
us the following impressions: The time of bitter personal feeling 
between our separated Catholic brethren and us is rapidly ending. 
and relations henceforth should be more completely in the spirit 
of Christ’s charity. The growth of Orthodox communities (as 
well as Eastern Catholic communities united to Rome) in our 
own country, and of various older and newer disgressions from 
them, is bringing great complexity into the church-life of this 
country, all going under the generic name Catholic. To avoid 
absolute confusion it will be imperative to have a better under- 
standing of origins and differences amongst all of these. Again, 
the chief differences and grievances stressed by the Eastern Ortho- 
dox Catholic Church against us are liturgical, in the true sense of 
that term, which goes beyond the meaning of rubrical. Hence, 
too, the hope of a better understanding on our part by reason of 
the growing liturgical movement among us. 

That all these tendencies may grow and increase unto the heal- 
ing of the century-old rift in Christendom, and that the union of 
souls in the intimate peace of Christ may be hastened by the grace 
of the Prince of Peace, is an objective we urge for the prayers of 
all our readers. For them it is an additional way of uniting their 
minds with that of the reigning Vicar of Christ, and of joining 
their prayers with that of the entire mystic Christ! 

o 





LITURGY IN The liturgy as a social force is by now an idea quite 

THE PARISH. familiar to our readers. And since the parochial 

family is the liturgical unit nearest to the experience 

of the average Catholic, it is here we look first to see the collective 

activity at work, conspiring harmoniously towards a smooth, up- 
ward growth in the organic life of the Church. 

This social spirit, however, is not altogether external. It does 
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not manifest itself alone in the corporate functions of the parochial 
services, such as holy Mass, Vespers, public devotions, or in society 
activities and works of Christian charity. The unifying principle 
is a spiritual, invisible one. It lies in the conscious union with 
Christ and is, in short, the Spirit of Christ, operating in every 
member that is united to Him and with Him forms the gloriously 
worshipping mystical body. 


In the parish the priest, by a sublime prerogative, represents 
Jesus Christ. We all appreciate the dignity of the priesthood, but 
at the same time we reflect too little on what the office of the 
priest means to every member of the parish. The priestly minis- 
trations enter too little into our daily life, mainly because we do 
not sufficiently realize our share in the scope of the official func- 
tions of the priest. Holy Mass, the sacraments, the blessings of 
the priest, are looked upon as so many separate, independent reli- 
gious acts, and consequently their meaning and spiritual power 
does not fully penetrate into our workaday life. There is still 
wanting the deeper understanding of the liturgy as the life of 
the Church. 


In these pages of ‘““The Apostolate’’ we shall therefore devote 
some space to the subject of the liturgy in parish life with a view 
to bringing about a more vital union and co-operation between 
pastor and people. We can only offer suggestions as we gather 
them from the experiences of others. The will to grow and make 
grow liturgically will be ingenious enough to adapt the ideas to 
varying circumstances. 


As faith comes by hearing, so an understanding faith in the 
mysterious working of the liturgy is fostered by patient instruc- 
tion. No field is so promising of gratifying results as the eager 
hearts of the young. The task of explaining the mysterious 
organism of the Church as illustrated in parish life may seem 
difficult; but the liturgy is remarkably well adapted for impressing 
the abstract and spiritual by means of the visible and tangible. 
Much that is to the point is contained in a letter, addressed to the 
Editors by one whose extensive experience as retreat-master in the 
West and Middle-West gives particular weight to his encouraging 
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words. We quote the letter here for the benefit and inspiration 
of our readers. 

“I have been watching with great interest and sympathy 
the praiseworthy efforts of the Orate Fratres to give back to the 
laity that living religion which penetrated the hearts and minds of 
Christians in bygone ages. For, after all, the liturgical movement, 
as I see it, has for its ultimate object to restore to the public divine 
worship of the people that soul, or life-giving principle, which 
animated it in the beginning of Christianity. 

“You have undertaken a noble work. The great success of 
the movement in various parts of Europe must inspire you with 
the hope that what has been achieved and is still being achieved 
there, can be repeated in our own country. The cause is worthy 
of all the efforts that you can put forth. If you succeed — and it 
is my sincere prayer that you will — if the liturgical movement, 
which has already taken such a strong foothold in Europe, con- 
tinues to spread, the Christian world will be gained for God and 
God will be gained for the Christian world. Then also the motto 
of Pius X will be fully consummated: /nstaurare omnia in Christo. 

“But, of course, you know es well as I do that, without the 
sincere and strenuous co-operation of the clergy and the laity, you 
will not get very far, despite all your efforts. And who can deny 
that in many quarters there is still a deplorable sluggishness as 
regards the liturgical movement! There should not be a Catholic 
elementary or secondary school, there should not be a Catholic 
college or university in the whole extent of our country, where 
special efforts are not made by those in authority to bring home 
to their youthful charges that the first and most important duty 
of every Christian is the worship of God, that this worship must 
not be a mechanical but a living worship, that the centre of this 
worship is Holy Mass, that the faithful should not be merely 
present at this divine sacrifice but should offer it up along with 
the celebrating priest, that, in the words of Pius X, they should 
rather pray the Mass than pray at Mass. There are too many 
pupils of elementary and secondary schools, too many students 
of colleges and universities, who do not receive sufficient instruc- 
tion on the meaning of Holy Mass, who practically know nothing 
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about the liturgical prayer book par excellence, known by the 
name of missal. If it is not possible to give proper instruction 
along this line to the uneducated older people, at least pupils and 
students should be initiated into the fundamentals of the liturgy. 

‘There is nothing better suited to make the Catholic youth 
fove their church, love their religion, love their God, than a better 
acquaintance with Catholic liturgy. An understanding of Catholic 
rites and ceremonies, which are simply the outward expression of 
our Christian belief, penetrates to the very heart of Catholicism. 
If taught in the abstract, the doctrines of our religion are often 
not grasped by young and uncultured minds and do not leave a 
lasting impression; but, if presented to the senses by means of our 
beautiful Catholic liturgy, they are easily understood and remain 
enshrined in the memory and heart forever. How many Catholics, 
young and old, assist at Holy Mass without understanding what 
is going on at the altar! A few liturgical instructions on the 
Mass, part after part as it is celebrated by the priest, will dispel 
this woeful ignorance. People will begin to love their Mass, and 
non-attendance at Sunday Mass will soon be a thing of the past. 
Instead of abstract dissertations on Holy Mass, as they are found 
in manuals of theology and in sermon books, explanations should 
be given of the rites and ceremonies which the people see with 
their own eyes performed at the altar. Similarly the text of the 
Mass should be interpreted, which they hear the priest pronounce 
whenever he celebrates Mass. With the great majority of our 
people this would bring better results than abstract presentations. 
The theological notions would thus take visible and tangible 
forms, so that even the young and untrained minds would grasp 
them. The same process could be followed in the instructions on 
the Sacraments. 


“Experience shows that it is very easy to arouse interest of 
the younger generation in the liturgical functions of the Church. 
If they are gained for the movement, they will draw along the 
rest. It will then not be long before a general liturgical revival 
will set in, and Christians will again live and act the liturgy, not 
merely watch it as theater-goers watch a play. The wonderful 
results which such an active participation in the liturgy of the 
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Church will have on the faithful can scarcely be estimated. Active 
participation in the liturgy unites the faithful with the Church ; 
and with Christ. The more closely we unite with Christ, the 
more will we love Him and the more will He give Himself to us 
We will live in Christ and Christ will live in us: 

O singularis caritas O love's paradigm,: 

Et mira commutatio! OO interchange sublime: 

Hic corde respirat tuo, He breathes tn thine own heart, 

Tu vivis huius spiritu. By His breath alive thou art. 

(Hymn at Vespers of St. Gertrude) .”’ 











) 
LITURGICAL The Hilltop News (Sept., 1927) of Mount Mercy 
BRIEFS. Academy, Grand Rapids, Michigan, which carries 


the caption “‘Use Your Missal’’, says of the present 
school year: ‘“‘In accordance with the worldwide liturgical renais- 
sance an effort is being made this year to familiarize the students of | 
the Academy with the content and use of the missal and toawaken | 
an appreciation of the daily Mass, set in the wreath of liturgical 
feasts and seasons. Every student from the eighth to the twelfth 
grade is provided with a copy of the St. Andrew’s Missal and a 
weekly class is held in liturgy.”’ 


From The Watch Tower (October 14, 1927) of Marygrove 
College, Detroit, Mich., we quote the following: ‘“That Christ 








may be formed in all: that is the reason, and the only adequate 
reason, for Marygrove. I[nstaurare omnia tn Christo is the soul F 
of the Marygrove idea. Two hundred and seventy-five students : 
enrolled in Marygrove College and everyone of them uses a missal. 
Marygrove has set herself systematically to participate in the litur- ' 
gical revival, and is requiring of all students as their first prescribed 

subject a course in liturgy’. 

The Lohmann Company (St. Paul, Minn.) has announced that E 
4826 copies of the St. Andrew Daily Missal were sold in 1926. C 
The progress of a return to the use of the missal' at Mass can be 1i 
fairly gauged by the fact that in the first nine months of 1927 ( 
the sale amounted to over 10,600 copies. According to a general Pp 
estimate 75% of these missals went to the East and 25% to cl 
Chicago and west. Many colleges and academies have adopted the a 
St. Andrew Daily Missal as a text book for class in conjunction as 
with the Guide for the Roman Missal by Dom Cuthbert Goeb. ti 
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A new edition of the latter is announced with indications for Bible 
readings for every day of the year (1928). 

The same company imported a shipment of statues that were 
designed by the Benedictine monks of Maria-Laach and are famous 
for their chaste, devotional representation of the saints and their 
consequent departure from our ‘“‘popular’’ statuary designs. The 
entire lot of over a hundred statues was sold out within ten days, so 
that a new order had to be cabled for the coming Christmas sales. 
There are so far about ten subjects executed in the Maria-Laach 
style, some of which will be illustrated in the 1928 catalog of the 
Lohmann Company. 


Under the heading: ‘The Participation of the Faithful in the 
Sacred Liturgy’, the Rivista Liturgica (May, 1927) gives the text 
of the Lenten letter of His Eminence Cardinal Nava, Archbishop 
of Catania. The letter exhorts to a better participation, both in 
body and mind, in the official worship of the Church. ‘‘For this,” 
His Eminence says, “‘it is not enough that the faithful be present 
at the celebration of the sacred functions, simply to see—as spec- 
tators of a drama that is unfolded by others from afar, on a stage: 
they must also act, as living members of the entire body, in union 
with the principal members, the sacred ministers.” 





Auxilium, a compilation of the Latin and English texts 
of the principal liturgical functions, together with a number of 
suitable prayers and inspiring hymns from the liturgical books 
of the Church, is the work of “‘A sister of Charity’’ of the diocese 
of Cincinnati. Auxilium (Pustet & Co., Cincinnati) has been 
introduced into many schools, and can be used to advantage also 
by lay people beyond school age. 


The Matson Alfred Mame © Fils, publishers of Tours, 
France, have probably done more than any other firm in that 
country for the development of understanding and taste in matters 
liturgical. They are the publishers of the Année Liturgique 
(Liturgical Year) of Dom Gueranger, and of the Livre de la 
Priére Antique (Liturgical Prayer) of Dom Cabrol, of the Cate- 
chisme Liturgique (Liturgical Catechism) of Dom Baudet, and of 
a large number of missals and parish manuals (paroissiens), such 
as Cabrol’s Office Liturgique, Fleury’s Office Divin, Livre du Chre- 
tien, Le Paroissien Expliqué. Their large altar missals and brevi- 
ary editions are used over the entire world. 
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P. J. Kenedy & Sons, who are handling the Cabrol Roman 
Missal among other liturgical books report that they have sold 
5000 missals a year for the past four years. With My Missal, 
just published, they hope to increase the popular use of the missal 
considerably, ‘‘as this new work furnishes at a very low cost a 
liturgical book’’ for attendance at Mass on Sundays and holydays. 
They have also just published The Man of God (241 pp, $1.25) 
in good binding and neat size which contains the ordinary prayers 
of the Mass in Latin and English, liturgical and other prayers 
for various occasions, a ‘“‘manner’’ of serving Mass, and special 
counsels and maxims for young, married, single and older men, 
together with a “‘Rule of Life for Catholic Men’’. Print and 
binding of this handy pocket manual are very good. 


The Reverend Martin B. Hellriegel has been giving a series 
of liturgical lectures at St. Elizabeth's Academy, St. Louis. The 
missa recitata was introduced there this fall, and ‘‘all of the girls 
are using St. Andrew's missal, including the few Protestant girls 
who attend the Academy, and that on their own initiative.” 


The community of Sisters of the Most Precious Blood of 
O'Fallon, Missouri, recently sent 32 Orate Fratres subscriptions 
in globo to the Liturgical Press. The subscriptions are for the 
various mission and school centers in charge of these Sisters. A 
similar action by another community of Sisters was recorded some 
time ago in this column (Vol. I, p. 352). 


In Vol. I of Orate Fratres (p. 92) announcement was made 
that the position of office manager in the Liturgical Press was 
open to applicants. “The person who since then ably filled the 
position for over six months graduated recently, and is now a 
novice in a Cistercian abbey. Any one feeling inclined to do 
clerical work in a noble cause in monastic surroundings should 
apply at once to THE LITURGICAL PRESS, mentioning rec- 
ommendations and conditions. 
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